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The sixth wisdom is that the Prophet would see those servants and he would give
news to the community. He would know that he sees in this community the quantity
and greatness of the angels, and he would know that God, Who has such servants,
would not neglect those servants who are as great as the angels.
The seventh wisdom is that the Prophet would see those great servants engaged
in all those devotions so that when he orders the community to perform devotional
acts, he would know that he is not ordering an imposition, but an act of kindness.
The eighth wisdom is that the heart of anyone who is praised by many is not
saddened by a single critic. Anyone who is praised by the great is not distressed by
the curse of the malicious. God most High knew that the disbelievers would curse
the Prophet. So, on the night of the ascension, He showed Muhammad angels and
the souls of all prophets, all of whom were praising him and offering him prayers,
so that he would know that everyone—his friends from God’s throne to the earth—
praises him. If a few unbelievers curse him, (f. 63r) then what is the harm and what
is the danger?
[The Author’s Remarks]
It is reported in a Tradition that paradise is promised to the believers. The price of
paradise is proclaiming faith, performing obeisance, and fighting with disbelievers
and enemies. As God said, ‘Verily, God has purchased of the believers their souls and their
goods; for theirs (in return) is the garden (of paradise).’158 They narrate and claim that it was
Mus.t.afā who had heard the description of paradise reported in the Qur’an, although
he had not seen it. When those longing for paradise wanted a description from the
voice of the Prophet, he spoke by report and spoke about what he had not seen.
God took him to see it, so that what he says about the conditions (s.ifāt) of
paradise, he says both from what he has heard and what he has seen. So God took
Mus.t.afā and he saw paradise, and God asked him, ‘How did you find it?’ Muhammad
answered, ‘How can I describe its beauty and excellence?’ Again, a command from
God most High arrived, ‘O Muhammad, that which you saw, you saw exoterically
(bāt.in); esoteric things (z.āhir) remain which you have not seen. It is God Who is
Hidden in all things. I counted for My servants what no eye had seen, nor ear heard (f. 63v)
and had not been imagined by the heart of any human being.159 I created such things for good
servants that no eye has ever seen and no human heart has ever felt.’
Another Tradition reasons that one day Mus.t.afā came out and saw that the
pavilion of Bū Jahl was arrayed. A high door was set up, a curtain of wool was
hanging before it, and people of high rank were standing there. The leaders of the
Quraysh, the disbelievers, and the idol-worshippers were wearing long robes and
silk turbans wrapped [around their heads] as they were sitting on valuable horses.
Servants and slaves were running back and forth between them. When they saw
Mus.t.afā, they said, ‘If what Muhammad is saying were true, then he would have
many pavilions, gardens, beautiful robes, helpers, servants, and slaves.’
The Prophet was sitting dejected. Gabriel arrived and brought the verse, ‘And do
not strain your eyes in longing for the things We have given to pairs of them.’160 Gabriel said, ‘O
Muhammad, do not look at that pavilion and garden. Rise and come to see your own
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